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Kinship terms in Somali and Oromo

This paper is aimed at the analysis of kinship terms in two major Kushitic languages – Somali and Oromo. The focus is made on the Somali kinship system and kinship terms. The first part deals with the Somali kinship system within the framework of the Somali social and cultural traditions. The second part presents Oromo kinship terms. The third part comprises the typological analysis of Somali and Oromo kinship systems from Hamito-Semitic (Afro-Asiatic) perspective. 
As the first step of this analysis a hypothesis on the typological evolution of kinship systems in Somali and Oromo is presented. On the second stage the Kushitic materials are brought into a larger Hamito-Semitic typological perspective.
Our Oromo database comprises kinship terms in two important dialect areas – Shewa and Wollega. As to Somali, up to now there has been only one reliable source of Somali kinship terms – “The List of terms of reference” published by I.M. Lewis. It consists of twenty terms used in Northern Somalia. The material of our paper enlarges and specifies his valuable findings. 

1. Somali kinship system as a part of social and cultural traditions

The Somali ethno-linguistic situation is characterized by a high degree of diversity both in the linguistic and in the ethnic aspects – there is no generally recognized supra-dialectal norm and the degree of the dialectal (and/or areal) variation at the kinship terms level is high.    But variation can be observed also at higher level, namely at the level of kinship systems, i.e. the systems of social relations attested in different communities and reflected in kinship terms (in the fragments of the general lexical system of a concrete idiom).

In addition to the above said, there is one more thing at the bottom of difficulties related to the composing of the database on kinship terms.    The traditional system of kinship terms remains relevant for native speakers only in the context of their social and cultural paradigm. As regards the changes of kinship systems and kinship terms, their erosion and subsequent evolution are caused, as a rule, by the reduction of the traditional families and clans and their ousting by small nuclear families.  The main reason lies in the intensive urbanization and mass migration followed by the loss of the traditional way of life.  As for the situation in Somalia, it has been dramatically affected by the exodus of its population due to the permanent military-political crisis. 

A Somali xaas (family) usually consists of a husband, one or sometimes several wives (the Somalis are Muslims and the Koran allows polygamy) and their children. Several closely related families, for example grown-up sons with their wives and children, form a reer. The members of a reer keep their household in common, and tend and guard their herds together. A family and a reer are the lowest stages of the tribal organization of the Somali kinship system. Several reers which together go back to a common ancestor form a jilib (a knee). Several jilibs make up a laf (bone) and several lafs a qabiil (tribe). A tribe owns large herds of cows and camels defended from looting by an armed patrol. The tribe is headed by a chief, whose title (different in the various tribes) is handed down from father to son. If there is no successor one of the chief’s relatives is chosen. The highest level of the kinship hierarchy of the Somalis is a union of tribes (a clan). There are four major clans – Dir, Daarood, Hawiye and Digil-Mirifle. A Somali knows exactly the place he occupies in the tribal structure, remembers the names of at least seven direct male ancestors and is aware of the placing of all his innumerable nomadic relatives.  
The Somali nouns, including kinship terms, have the category of definiteness. It reveals itself in a postpositional definite article. The indefinite nouns have a zero marker. The definite article exposes the category of grammatical gender and has phonetic variants depending on the last phoneme of its stem: masculine -ka, -ga, -ha, -a; feminine -ta, -da, -sha. The last version is the result of the fusion between the final l of the stem and the -t of the feminine article
. We give the Somali terms together with their articles, separating them by a hyphen.   

The Somali kinship terms

Every entry in the following list corresponds to a specific item in the Somali kinship system. The synonymous terms are given together under the same number. All the semantic values of classificatory terms are presented in the same entry, as well as their meanings as markers of social status, etc. 
The Somali kinship terms system is characterized by a rather high number of classificatory terms. Thus, dumaashi-da means ‘brother’s wife’, ‘wife’s sister’ and ‘husband’s sister’; dumaashi-ga – ‘husband’s brother’ and ‘sister’s husband’. Aayo-da (or aaye-da) stands for ‘wife of paternal uncle’, ‘wife of maternal uncle’ and ‘stepmother’, eeddo-da – for ‘father’s sister’ and ‘stepmother’ as well; awow-ga (or awoowe-ha) may mean ‘grandfather’ (i.e. father’s or mothers’ father), ‘great uncle’ and ‘ancestor’.   In the case of abkoow-ga all these meanings are supplemented by ‘great-grandfather’. The term ayeeyo-da conveys three meanings – ‘grandmother’ (i.e. father’s or mother’s mother), ‘great-aunt’ and ‘ancestress’,  abooto-da and macooyo-da (or moyooyo-da) even four (in addition to the above-mentioned it is also ‘great-grandmother’).  Seeddi-ga besides ‘brother-in-law’ (of a man) means ‘sister’s husband’ and ‘wife’s brother’. Boowe-ha means ‘brother’ and ‘elder brother’,

Some terms and their meanings vary from region to region (i.e. from dialect to dialect). The form which is not marked in the list of kinship terms is based on two dilacetal groups which form the so-called Standard Somali – the Northern Somali in its proper sense
 (Ciise, Geedabuursi, Isaaq and partially Warsangeli and Dolbahaante, spoken in the regions Waqooyi Galbeed, Togdheer, Sanaag and Western Nugaal) and the Daarood dialects (Warsangeli, Dolbaante, Ogaadeen, Degodiya, Marrehaan and some others, spoken in the regions Bari, Nugaal, Mudug, Soomaaliya Galbeed, Galgaduud, Bakool, Gedo ad some others). The terms belonging to the Northern Somali in its proper sense are marked with N, those which refer to the Daarood dialects are marked with D and those related to the Benaadir dialects, spoken in southern regions, are marked with B. 

 1. Walaal-ka [brother, male sibling]; abboowe-ha (B), abboow-ga (B), boowe-ha (B) [brother, elder brother; also polite form of address to any male person]; 


2. Walaal-sha [sister, female sibling]; baayo-da (D), abbaaye-da (B), abbaayo-da (B) [sister; also in the religious sense]; 


3. Aabbe-ha/ aabbo-ha, adoo-ga (B) [father];


4. Hooyo-da [mother]; habar-ta (B) [mother; also old woman]; 


5. Adeer-ka [paternal uncle – father’s brother; husband of father’s sister; stepfather; respectful form of address to a man];


6. Abti-ga [maternal uncle – mother’s brother];


7. Soddog-ga [father-in-law – wife’s father]; ammi-ga
; 


8. Soddoh-da [mother-in-law – wife’s mother]; ammi-da
;


9. Wiil-ka, inan-ka [boy; son]; 

        
10. Inan-ta, gabar-ta/gabadh-a [girl; daughter]; 



11. Xaas-ka [spouse] family (wife and children), man’s household, man’s dependants;]; afo-da [wife, woman, lady (respectful)]; marwo-da/ murwo-da [lady, honourable woman; wife; respectful term for woman], oori-da [wife]; naag-ta [woman, wife]; arad-da [married woman]; maranti-da [wife]; gaari-da [good housewife, good woman];



12. Dumaashi-da [sister-in-law – brother’s wife; wife’s sister; husband’s sister];



12a. duumadhawr-ta [sister-in-law – brother’s wife?, wife’s younger sister (who in traditional law may replace the wife I she dies, huband’s sister?)]



13. Ooryo-walaal-ka (var. ooriyo-walaal-ka) [brother-in-law – husband of wife’s sister];



14. Ina-adeer-ka [first cousin – son of father’s brother (adeer)];



15. Ina-adeer-ta [first cousin – daughter of father’s brother (adeer)]; 



16. Ina-eeddo-ha
 [first cousin – son of father’s sister (eeddo)];  



17. Ina-eeddo-da [first cousin – daughter of father’s sister (eeddo)
]; 



18. Ina-abti-ga [first cousin – son of mother’s brother (abti) or father’s sister (eeddo)]; 



19. Ina-abti-da [first cousin – daughter of mother’s brother (abti) or father’s sister (eeddo);



20. Habarwadaag-ga, ina-habreed-ka [first cousin – son of mother’s sister (habaryar)]; dubri-ga
; 



21. Habarwadaag-ta, ina-habreed-da [first cousin – daughter of mother’s sister (habaryar)]; dubri-da
 ;



22. Minyaro-da [junior wife or last wife]; yibidhaalo-da
;


23. Aayo-da/ aaye-da [aunt – wife of paternal or maternal uncle
;  stepmother]; 

24. Eeddo-da [aunt – father’s sister; stepmother];

25. Habaryar-ta
 [aunt – mother’s sister];

26. Eysin-ka [nephew – sister's son (B)] 

27. Eysin-ta: [niece – sister’s daughter (B)]

28. Dangalo-da [father’s second wife; stepmother];

29. Awow-ga, awoowe-ha [grandfather – father’s or mothers’ father
; great-uncle; ancestor]; abkoow-ga[also great-grandfather]; 

30. Ayeeyo-da [grandmother – father’s or mother’s mother
; great-aunt; ancestress]; abooto-da, macooyo/moyooyo-da [also great-grandmother]; 

31. Say-ga [husband]; nin-ka [man; husband; spouse]; 

32. Dumaashi-ga [brother-in-law (of a woman) – husband’s brother; sister’s husband];

33. Seeddi-ga [brother-in-law (of a man) – sister’s husband; wife’s brother].

34. Minweyn-ta [senior wife]; 

Special cases
A peculiar feature of the Somali kinship terms system is the following: there are neither simple nor even descriptive terms for some important entries of the kinship system, such as ‘grandson’ and ‘granddaughter’, ‘nephew’ and ‘niece’. These notions are described by special formulas: 

Grandson – Inanka aan awoowga (ayeeyada) u ahay [Lit: the boy for whom I am the grandfather (grandmother)];

Granddaughter – Inanta aan awoowga (ayeeyada) u ahay [Lit: the girl for whom I am the grandfather (grandmother)];

Nephew – Inanka aan adeerka (abtiga, eeddada, habaryarta)  u ahay [Lit: the boy for whom I am the paternal (maternal) uncle/the paternal (maternal) aunt]
;

Niece – Inanta aan adeerka (abtiga, eeddada, habaryarta) u ahay [Lit: the girl for whom I am the paternal (maternal) uncle/the paternal (maternal) aunt].


Several lexemes stand for ancestors and different groups of relatives:

Abuulan-ka, absaxan-ka, sullan-ka ‘ancestors’. 

Casabo-da, cashiiro-da, ehel-ka or ehelo-da, qaraabo-da, rixin-ta, xigaalo-da, xigto-da, sokeeye-ha ‘relatives by blood’;  the last three can be understood as ‘close relation’, since the verbs xig and sokee from which they are derived mean ‘to be next to’ and ‘to be near’ correspondingly [cf. Zorc and Osman, 1993].   


Xidid-ka  ‘relatives by marriage’; gacal 
.
Tol-ka ‘kinsman’, ‘agnatic kin’, but also ‘distant relatives’, though in his speech the judge used the word shisheeye(-ha) with the meaning of ‘unrelated persons’.


Tolweyne-ha ‘family members of the first wife’
.

Vocative terms

It is interesting to note the existence in Somali of special forms of address between close kin belonging to different generations.  While children address their father and mother in the usual way, calling them “aabbe/aabbo” (“father”) and “hooyo” (“mother”), the parents address their children using the same terms; thus the father calls his son and daughter “aabbo” (i.e. “father”), and the mother calls them “hooyo” (i.e. “mother”), usually together with their proper names. For example, a father can tell his son: “Cabdi, aabbo, i sii waxan!” [Lit: “Cabdi, father, give me this thing!”] and mother can appeal to her daughter: “Shukri, hooyo, waxan ii qabo!” [Lit.: “Shukri, mother, keep it for me!”].  Sometimes “father” and “mother” are omitted and the name of the son is preceded by the word “waryaa”, which is used to get a man’s attention, while the name of a daughter follows the word “naayaa” which is used to attract a woman’s attention: “Waryaa Cabdi, i sii waxan!” [“Hey, Cabdi, give me this thing!”]  or “Naayaa Shukri, waxan ii qabo!” [“Hey, Shukri, keep it for me!”]

As for the address “over a generation”, i.e. between grandsons and granddaughters and their grandfathers and grandmothers, the situation is even more complicated. The children call their grandparents “awoow” (“grandfather”) and “ayeeyo”  (“grandmother”), but if there happen to be two members of this generation present (for example, father’s father and his brother, or mother’s mother and her sister), a child, when addressing one of them, supplements “awoow” (“ayeeyo”) with his or her name: “Awoow Yuusuf (Ayeeyo Maryam), waan baahan ahay!” (“Granddad Yuusuf /Granny Maryam , I am hungry!”)

When addressing his grandson or granddaughter a grandfather calls them both “awoow”, and a grandmother calls them both “ayeeyo”. If there are several children, “waryaa” or “naayaa” and a proper name is used: “Naayaa Faadumo, ayeeyo, waxaan samee!” (Lit: “Hey, Faadumo, granny, do this!”)

The form of address to wife’s father (soddog) is “aabbe”, “aabbo” etc. (“father”) and to wife’s mother (soddoh) is “hooyo” (“mother”). 

2. Oromo kinship terms

	
	Shewa
	Wollega

	
	Ego m, Ego m/f
	Ego f
	Ego m, Ego m/f
	Ego f

	Hu
	
	d’irsa

irsa

abba manaa
	
	abamana,

d’irsa 

(old word)

	Wi
	niti
	
	niti,

had’amana
	

	Br
	obboleessa, agafa (elder), k’ut’usu (y)
	
	obboleesa

angáfa (elder)

obboleesa gudda (e)

kuut’esu (y)

obboleesa t’inna (y)
	

	BrWi
	sayyu
	
	obboleesa gudda (e),

kuut’esu (y),

obboleesa t’inna (y)
	

	Si
	obbolettii,

angafa (elder),

kut’esu (y)
	
	obboleeti

angáfa (elder),

obboleeti guddo (e)

kuut’esu (younger)

obboleeti t’inna (y)
	

	SiHu
	soddaa
	
	soda,

abbamana obboleeti,

d’irsa oboleeti


	

	WiBr
	soddaa
	
	soda
	

	WiBrWi
	
	
	gobbani
	

	WiSi
	
	
	soda
	

	WiSiHu
	
	
	gobbáni
	

	FaBrSo
	durbii kara abbati
	
	durbi,

obboleesa
	

	FaBrDa
	durbii kara abbati
	
	durbi,

obboleeti
	

	FaSiSo
	durbii kara abbati
	
	durbi,

obboleesa
	

	FaSiDa
	durbii kara abbati
	
	durbi,

obboleeti
	

	MoBrSo
	durbii kara haad’ati
	
	durbi
	

	MoBrDa
	durbii kara haad’ati
	
	durbi
	

	MoSiSo
	durbii kara haad’ati
	
	durbi
	

	MoSiDa
	durbii kara haad’ati
	
	durbi
	

	2Wi
	masaanuu
	
	
	

	Fa2WiSo
	obboleessa
	
	
	

	Fa2WiDa
	obboleettii
	
	
	

	Fa
	obbaa
	soda (HuFa)
	`abba
	`abba (HuFa)

	Mo
	haad’a
	amati (HuMo)
	had’á
	amaati (HuMo)

	FaBr
	wasiila,
abbera
	
	wasiila
	

	FaBrWi
	
	
	
	

	FaSi
	adaadaa
	
	adáda
	

	MoBr
	eessuma
	
	`eesuma
	

	MoSi
	indotiye
	
	adáda
	

	WiFa
	soddaa
	
	`abba had’amana,

sodda
	

	WiMo
	amaatii
	
	had’a had’amana,

amaati
	

	Mo2Hu
	abba bdene
	
	
	

	Fa2Wi
	haad’a bdene
	
	
	

	FaFa
	akaakayyuu
	
	akaakayu
	

	FaMo
	akkawo
	
	akó
	

	FaFaBr
	akaakayyuu
	
	
	

	MoFa
	akaakayyuu
	
	
	

	MoMo
	akkawo
	
	
	

	FaFaFa
	akaakile
	
	akaakili (collect)
	

	FaFaMo
	akaakile
	
	akaakili
	

	MoFaFa
	
	
	akaakili
	

	MoFaMo
	
	
	akaakili
	

	FaFaFaFa
	abbaabile
	
	
	

	FaFaFaMo
	abbaabile
	
	
	

	FaFaFaFaFa
	ababile
	
	
	

	So
	ilm,
angafa (elder),

kut’esu (younger)
	
	`ilma
	

	SoWi
	intaala
	
	`intaala,

had’amana `ilma
	

	Da
	intaala,
angafa (elder),
kut’esu (younger)
	
	`intaala
	

	DaHu
	soddee
	
	`intaala,

had’amana `ilma
	

	BrSo
	ilm obboleettii
	
	wasiila
	

	BrDa
	intaala obboleessa
	
	wasiila
	

	SiSo
	ilm obboleettii
	
	
	

	SiDa
	intaala obboleettii
	
	
	

	SoSo
	akaakayyuu
	
	akaakayu
	

	SoSoWi
	akawo
	
	
	

	SoDa
	akawo
	
	akaakayu
	

	SoDaHu
	akaakayyuu
	
	
	

	DaSo
	
	
	akaakayu,

ako,

muča `intaala
	

	DaDa
	
	
	akaakayu,

muča `intaala
	

	SoSoSo
	akakile
	
	
	

	SoSoDa
	akakile
	
	
	

	SoSoSoSo
	ababile
	
	
	

	SoSoSoDa
	ababile
	
	
	


Abbreviations:
Fa – father, Mo – mother, So – son, Da – daughter, Hu – husband, Wi – wife, 2Wi – second wife,

Br – brother, Si – sister, e – elder, y – younger, m – masculine, f – feminine, m/f – masculine & feminine
3. Typological analysis
The authors express their profound gratitude to the Somali informants Cabdiraxmaan Faarax ‘Barwaaqo’ (Canada), Cabdulqaadir Nuur Salaad (USA) and Moxamed Moxamud Xandulle (Moscow) who answered their numerous questions, to Giorgio Banti, Moxamed Cabdi “Gaandi” and Axmed Cabdi Daahir “Shell” who informed them of some terms which they had not known and to Sheila Andrzejewski who has revised their English writings.
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� Kapchits, 15.


� The term introduced by Marcello Lamberti, 13-16. 


� In the northern province of Awdal. 


� Ibid.


� In the Benaadir dialects – with a feminine article (ina-eeddo-da).  In the Nothern Somali in its proper sense also ina-abti-ga, the same as ‘son of mother’s brother’ (see 18). 


� In the Northern Somali in its proper sense  also ina-abti-da, the same as ‘daughter of mother’s brother’ (see 19).  


� In Lower Juba and  Northern Kenya. 


� Iibid.


� In the Daarood and the Benaadir dialects.


� To distinguish between them one may say: aayada adeerka (aunt, wife of paternal uncle) or aayada abtiga (aunt, wife of maternal uncle).


� Lit.: a small mother.


� To distinguish between them one may say:  awowga aabbe [paternal grandfather] or awoga hooyo [maternal granfather]. 


� To distinguish between them one may say: ayeeyada aabbe [paternal grandmother] or ayeeyada hooyo [maternal grandmother].


� However see eysin-ka and eysin-ta.


� In the province of Awdal, Djibouti and Diridawa (Ethiopia).


� According to Moxamed Cabdi “Gaandi” tolweyne in the Northern Somali in its proper sense and the Daarood dialects also means ‘senior wife’.   
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